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PREFACE

| have the pleasure to present before the readardtdude of the facets of Islam, ranging from tiesic meaning of
Islam, the roles it entails and its vital significa in the life of a Muslim throughout his life. &Muslim is bound by
the Quran and the Hadith in that which call himthe well understanding of the message of Allah ubloHis
prophets.

The essence of Islam is vast. | pray to Allah tihat first volume of this book on Islam entitl€@he facets of

Islam” will find a way into the hearts of the readersttoe comprehension of the essence of purity oftreeat soul
in ISLAM (Submission to Almighty God — Allah Subhanahu T&'a
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WHAT IS ISLAM?

Islam literally means peace; surrender of one’s$ and to be in amity and concord. The significantehe name
Islam is the attainment of a life of perfect peand eternal happiness through complete surrendbetwill of God.

The Quran the Holy book of the Muslims interprdts$oi be the religion whose teachings are in consomavith
human nature.

Islam, as the Quran has stated (5:4), is the cdraplef the religion inaugurated by God in the legng of the
world, on His sending the Quran through the HolggPlet Muhammad, peace and blessing of God be upurAls a
child is taught his alphabet, so God taught retigim the world gradually and little by little, bersding His prophets
at different times and to different peoples.

When the world reached the stage of understandiagit was ready for the final lesson, He sent lts and
complete book through the Holy Prophet Muhammadgceeand blessing of God be upon him. This bookonbt
corrects the errors which had found their way iwémious religions, but preaches the truths whichehaot been
preached before on account of special circumstaoicéee society or the early stage of its developimaAt the same
time it gathers together in itself the truths whighre contained in any divine revelation grantedrig people for the
guidance of men (Holy Quran 98:4).

Lastly, it meets all the spiritual and moral reguients of an ever advancing humanity. This is Islenich is
wrongly called Mohammedanism.

According to Islam, the object of man’s life is templete enfoldment. Islam teaches that everyase vithin
himself the seed of perfect development and isreskely with a person himself to make or mar arsuine.

We created man in the best magays the Holy Quran. (95:5)

The cardinal doctrine of Islam is the unity of Gadthere is none worthy of worship but the one anl¢ God, Allah,

and Muhammad, peace and blessing of God be uponisifdis prophet. God is free from all defects,yhahd

transcendent. He is All Good, all Mercy and All pogwHe has no partner. He neither begets nor ibdgmtten,
because these are the traits of frail and weak hitynaFurthermore, Islam helps us to establish empaent
relationship with God and to realize Him during earthly life as our Helper in all our affairs amadertakings. This
unity of God is the first and fixes most pillarsisfam and every belief hangs upon it.

Islam requires belief in all the prophets, incligliAbraham, Moses, Jesus, Krishna, Buddha, Confuand
Zoroaster. We regard them all (and many more nattioreed here) as heavenly teachers born to refarth a
regenerate man and lead him to God.

Adherents of some other religions may consideniaet of piety to use disrespectful words and heayse on the
prophets of other religions, but if a Muslim weceshow the slightest disrespect towards the founfi@ny other
faith, he does so at the cost of his own faith.

He has to utter the respectful benedic#dayhi-Salam(peace is on him) after mentioning the name ofyepeophet.
Thus Islam establishes peace between all religions.



ISLAM — ETHICS AND OBSERVANCES
The essential sources are:

1. Primary, the Holy Quran — the word of God.
2. Secondary, the teachings and practical exangflése Holy prophet, peace and blessing of Allahupen him,
calledSunnah

The Holy Quran is composed of 114 chapters calle@!s Out of these, 86 were revealed at MakkahZéndere
revealed at Madina; it has a total of 6,350 verses.

The chapters were laid in sequence by the Holy o his is the only book which itself claim to tee word of
God and the only book stating that its text will fnetected by God Himself. It is universally agrebdt each and
every word of the Quran is the same today as itrexasaled to be Holy Prophet, peace and blessiddiati be upon
him.

It is the uniqueness of the Quran alone, that filleenearliest times to the present, thousands gflpeoe available in
every generation who memorize the whole book bythedhis is not true of any other religious saungt Its Arabic
is perfect and even the best translations cannttimiae beauty, rhythm, and forcefulness of thgioail text.

The second source of Islam is tBennahof the Holy Prophet. Islam is unique among relgidoy having a Kalima
(Shahada) which signifies professing the faith,clhs: “Laa llaaha lllallaho Muhammad-ur-Rasoolullah™ There
is no God but Allah and Muhammad (peace and blgssidllah be upon him) is His messenger.

The main articles of faith are:

1. Belief in God (Allah), the Creator and Sustaioérthe universe. He is One, Eternal, Infinite, -Khowing,
Merciful, Almighty and Supreme, Invisible in natuweperson, having no partners, no associates aisQms.

He is given in the Holy Quran over 103 names cpoeding to His attributes and He governs humaniraffa
according to the parallel laws of Takbir (predetieiation) and Tadbir (freedom), the spheres of whielapart.Shirk
or polytheism is the gravest sin a man can comnatthe dogma of the unity of God is the cornerstainslam.

2. Belief in God’s angels created to serve God @perate the forces of nature. Some act as the sagértivine
revelation.

3. Belief in revelation, which is divine guidandepught to man. The former dispensations, sucthaslorah of
Moses and Gospel of Jesus, were not of universabpiuand have suffered interpolation. The Holy &uis binding
on mankind and will not be abrogated or alterddt# end of the world.

4. Belief in the prophets who are men receivin@diinspiration from God and entrusted with a hajvenessage.
There have been thousands of them, of every peramd and tongue and they must all be equally rezed.
Muhammad, peace and blessing of God be upon hiroalisd the seal of the prophets because he broamght
ratified the final law, but other apostles can stdme under his aegis as warners and reformers.

5. Belief in the Hereafter comprisiigarzk the last day, resurrection, judgement, paradisehell.
The human soul does not lead an existence segayatats body, but immediately after death entersew spiritual

body and in the state of suspension caBadzk becomes aware whether it will deserve paradideetiron the Day
of Judgement. That is why Islam teaches that a fadfrreward or punishment follows straight after ttiea



A Muslim has five main religious duties, to wit.

1. Observance of prayéBalat) — Islam’s sole act of public worship. It takesgadive times a day and may be
recited either alone or in congregation behincaaéde.

The midday and afternoon prayers and the dusk eyind prayers may be joined in certain cases. Prayest be said
facing the direction of MakkakQibla) and be preceded by ablution. It is remarkablé¢ flaat the body positions
taught to the Holy Prophet by the angel Gabriellfon be peace) combine the poses of worship taditito every

single nation on earth: standing, bowing, prostratand sitting. Prayers in congregation are annedixy a call

(Adhan)

Every Friday, a sermofiKhutba)is delivered before the midday prayer and thouggndance is enjoined on all who
are able to be present, the day itself is not dre®mpulsory rest.

2. Payment of legal tagZakaat)which is a capital contribution donated to a cantund for the welfare of the
community.

On money, the levy is 2 ¥ percent per annum otdta saving or capital, which have lain dorman¢oa period of
not less than twelve months. A different scale i@splio certain other non-fixed assets. Fulfiimeinthes duty does
not, of course, absolve one from practising ordinaivate charity.

3. Keeping the fast during the month of Ramadamfdawn to sunset. Certain exemptions are providethg sick,
aged, travellers, etc. Fasting brings in its walkeynspiritual blessings and physical benefits.

4. Performance of the pilgrimage to Makkah whicbwdtl be undertaken if possible at least once ifearhe.

The religion’s rites at the Ka’aba are a replicahafse performed by Abraham 4,000 years ago andatieering is a
major stimulus to Islamic brotherhood, for men aranen of all nationalities, races and social classeet yearly in
big numbers.

5. Participation if'Jihaad” (literally effort), that is striving for the causé the faith. This entails working for the
propagation of Islam off religion is attacked by force the taking up of arms is a concerted defencenbwthole
community under the orders of its head. The HolyaQuorbids compulsion in matters of religion amades that
Islam is spread by the sword are a malicious lie.

As regards ethics, Islam believes every man todse pure, not in sin. Each of us is responsibl@tegeGod for our
actions and we cannot be saved by any sort of ateneby a third party.

It is up to us to choose good rather than eviltandork out our salvation through faith, prayer amérity. Piety and
virtue do not mean forsaking the lawful pleasurethis earth and falling into monastic ascetici$hfe ought to lead
active, healthy and useful lives in which qualitesch as kindness, chastity, honesty, meeknessymaurage,
truthfulness, patience, politeness and cleanlime$$e uppermost and faults like cruelty, immotglideceit, pride,
cowardice, avarice, slander and hardness of helhtienavoided.

Islam forbids luxury. Eating pork or blood is fadien unless life threatening. Likewise, Muslim nma¢ consume
alcohol and other intoxicants or practise gamblbgjting and usury. Yet how many men know to tlaig that swine
flesh is a source of trichinosis and induces shassaless! Or that alcohol, apart from its physiealgers, leads to
lost of religious faith?



THE MAIN OBJECTIVE OF ISLAM

Islam desires, above all, that people should cortiminselves entirely to God’s Truth and that tHeyudd serve and
worship only one God.

Similarly, it desires that the law of God shoulddtee the law by which people lead their lives.db@nds, too, that
injustice be eradicated, that those evils be wipgdwhich incur God’s anger and that those virtaied social values
be fostered which are liked by God.

Only when power in society is in the hands of tedvers and the righteous, can the objectiveslahi be realised.
It is therefore the primary duty of all those whepiie to please God to launch an organised strugpeng neither
life nor property, for this purpose.

The importance of securing power for the righteisuso fundamental that neglecting this struggle lbas no means
left to please God.

Consider why the Quran and thadith (traditions of the Holy Prophet of Islam) put samah emphasis on the
necessity to establish a commur(iigmaat)based on submission to the Divine will, on theydathear and obey, so
much so that, if any one “rebels” against suchmroanity, it is incumbent on all Muslims to fightrhieven though
he may profess belief in the unity of God and penfprayers etc.

The reason is that the establishment or preservafia system of life based on divine guidance,ultienate purpose
of Islam requires the good to process collectiganisational power.

You will see in the Holy Quran that each of its tea (with the exception of one — Chapter 9) opeitk: In the
name of God, Most Merciful; Compassionate.

He overlooks that the divine attributes of mercy @ompassion recur frequently on every page ofQbean. He
then makes the astounding statemBuat nowhere in the book does there seem to beiagydlbout loveln the Holy
Quran God says:

“It may be that God will create love between you @imose with who you are at enmity.”

“God has the power; God is Most Forgiving; Ever Miul.” (60:8)

“Tell them: | ask of you no recompense in returnifpexcept love as between kindre@42:24).

“Some people adopt objects of worship other thad @ad love them as they should love God, but thidgebelieve,
love God most(2:168).

“Righteous is not that you turn your faces to thestor the West but truly righteous are those whlielie in God
and the Last Day and the angels and the Book aagtbphets, and spend their wealth for the lov&od, on the
kindred, and the orphans, and the needy, and thdarer and those who ask..(2: 178)

“Announce, O prophet, if you love God, then follme, God is Most Forgiving, Ever Merciful(3:32).

“Be benevolent, surely God loves the benevolef2.”196).

“God loves those who turn to Him often, and He &tleose who are clean and purd2: 223).

“God loves the righteous.{3: 77)



“God loves the steadfast(3: 47).

“God loves those who put their trust in Hin(3: 160).

“God loves the just.(5: 43).

“God loves those who perform their duty to the ughio(5: 94)

“God loves those who are mindful of their obligawid (9:4)

FEAR AND LOVE OF GOD

There are two parts of worship: One, that man shéedr God as he ought to. The fear of God takesm@a to the
fountain of purity and his soul begins to melt difalv to the unity of God; that makes man a real anc
worshipper.

Two, that man should love God as He deserves tlmvex. God says:Wallazeena aamanuu ashadu hubban
lillah” —those who have believed, love God very stronylg.should take all the affections transitory amatahand
the love of God as real and true.

These are the two rights that belong to God andéfeands them from the human beings. So far as thveseghts
are concerned, almost all the modes of worshiplalsthem to some extent but Islam has enjoined tiypes of
worships distinctly for these rights of God.

Apparently, it seems to be impossible to combirae Bnd love. One begins to think, as to how a namlave the
object which frightens him.

But fear of God and His love are of a differentunat The more a man advances in the fear of Gedmibtre he
begins to love Him. And the more he loves God, iwe the fear of God begins to grip him fast andaee him
away from the evil deeds and renders him pure.

In order to fulfil both these things, Islam hasaaéngd its followers to offer (five daily) prayeracto perform Hajj.
The prayers manifest the aspect of fear while tag depicts the love of God. Whatever the fear deiisave have it
in various postures of the prayers: a man humbhasdif and admits his being the servant of God.

Whatever is done during the Hajj shows differenysvaf love — a special communication between thie&e and
the devoted and loving servant.

In the extreme condition of love, at times one doeisfeel the need of clothes. Love is also a gbmadness and a
lover cannot be looking after his clothes to mamtheir finesse.

This condition of the dress is to be met with ia tteremonies of Hajj, one has to shave off his hea€l has to run,
one has to kiss, this is the kiss of affection (aligions have taken kissing to be sign of aftecti Slaughtering of
the ram (sacrifice) is also a sign of excellencoweé.



LOVE AND HATE

Love demands more
Than you can comprehend
Hatred is nothing
But wrong love without end
Love needs the boarder
To meet the beloved
Hate fights the order
Of one you once loved
Love sees the eyes
Of hatred in disguise
And turns it into cries
To follow the wise
Hatred hears the sound
Of love but unbound
Is the wish of its account
To see it all around
Love bends the heart
Cause it asks not to start
Ebb or tide like moonlight
Which forgets being bride
Hatred work with the will
Of a bodyguard’s skill
But it claims to comprise
What the master might advise
Hatred fills the glass
Of a lover’s passion
Hatred with compassion
Hatred wishes to drink
Without refreshing end
Love but longs to sink
In the arms of one who went
Without a second thought
Through trials again and again
For the beloved’s sake.



ISLAMIC MORALITY: FOUR GRADES

Islamic moralities — Muslims are much confused abbWwery few of them know what it is and how hauld be
cultivated. What we characterise as Islamic moralitntains, according to the Quran and ltaalith, four aspects or
grades.

» Iman (faith in God)

» Islam(surrender to God)

» Tagwa(God consciousness)
> lhsan(Godliness)

Each of these four concepts is linked in mutualetelence; each grows out of the one on which israsd
simultaneously provides a base for the next to grow

Iman or faith is the foundation of this edifice. Updns built the structure ofslam (submission to God), and then
Tagwa(God consciousness) alftsan(Godliness).

Without Iman (faith in God), none of the other three can exXsmilarly, weaklman (faith in God) means that the
upper structure, if even somehow built, will be lshaAnd a limitedIman (faith of God) means limitedslam
(submission to God)agwa(God consciousness) alitsan(Godliness).

In fact shaky and limited faith cannot sustain &mye superstructure at all. The first priority metdevelopment of
Islamic morals is, therefore, a firm and deeplyteddman (faith in God).

No sensible man can build any structure withoutpprdoundation. So it is necessary to strengtiséam before
Tagwa(God consciousness) aidqwabeforelhsan(Godliness). Unfortunately, people often statitaj of Tagwa
(God consciousness) atidsan (Godliness) before achievirighan (faith of God) andslam (submission to God).
Even more regrettable is that people generally laavarrow concept diman (faith in God) andslam (submission to
God). They think that adopting certain styles adsdr social etiquette, eating habits and similaward mannerisms
they can attaimaqwa(God consciousness). And by incorporating add#iqgrayers in worship they can reach the
heights oflhsan (Godliness), although at times one sees such obwsigns in the lives of the people who are
supposed to progress Tragwa(God consciousness) atttban (Godliness) that it seems clear that even tmeam is
not correctly and firmly established in their lives

So long as these misconceptions persist, one oz B&pect to complete the full course of Islamioratity. It is,
therefore, necessary that we correctly undershanaoh, Islam, Tagwaandlhsan particularly the sequence in which
individuals must come to embrace them.



IMAN
Imanimplies belief in the unity of God and the progtaeid Muhammad, blessing and peace be upon him.

Anyone who testifies to this belief fulfils the Egequirement for entry into the fold of Islam admeicomes entitled
to be treated as a Muslim. But can this simplertesty be enough? Can it support the edifice ofséemiic morality?
Is not understanding the nature and demand of arwismitment of fundamental importance? Some petiplk
verbal profession is enough; hastily they begibuid further.

But, constructingslam Tagwaandlhsanon a foundation which has not been fully and fyrdalid will lead to the
whole edifice being incomplete or collapsing at fingt sign of stress. Consider the belief in Gatljch comes first.
It may mean different things to different peoplen know nothing beyond that God is there: thatdHbe Creator
of the universe and He is one. Others may not ekaS more than the object of our devotion ancetabrshipped.

For others again, the concept of God’s attributes His rights and authority may not extend beydralrotion that
He has no partner in His claims to be the Knowethef unseen, Hearer of prayers, Provider of mae&ds and
Object of man’s worship and that in matters ofgielns the final authority is the Book of God (thar@n).

Similarly, the depth of belief in God varies. Ardimidual, although believing in God, may not wamthiold God very
dear, but hold a few things even dearer. And atpgrson may be prepared to sacrifice his life, mmdGod if

necessary, while at the same time trying not te gip his ideas and thoughts, or desire or getargosition where
he thinks his reputation will suffer.

The edifice of a complete Islamic life can onlyloglt on a belief in God’s unityTawhid)that permeates a man’s
entire personal and social life, and which is sorg that he considers himself and all that he ggsess as belonging
to God; he accepts Him as the sole rightful Owdrject of worship, Receiver of obedience and Lawvegifor
himself as well as the rest of the world. He coassdHim (God) to be the fountainhead of guidanoé, ia totally
aware that disobedience to God, indifference to gdislance or an inclination to associate some dblearg as a
partner with Him in His being, constitute deviativom the right path. That is to say: for the exfof Islamic life to
be firmly founded in an individual implies thatathindividual should declare that he and all thathls belongs to
God and is at His command.

It also means that he is prepared to subordinatpdrsonal likes and dislikes to the will of Godnihilating his ego
and moulding his ideas, desires, passions and wfagsnking according to the knowledge that God maparted
through His book, he will abandon all things whishrepugnant in the sight of God, accord the lo&od the
highest place in his heart and cast away from ¢lcesses of his heart any idol that may demand teelzedearer
than God. He will base his loves and hates, frieipdsand enmities, likings and aversions on whal &uproves of.

Other beliefs that are part of the faith may besodered in the same way. Belief in prophethood oaibe complete
unless one accepts the Holy Prophet, blessing aadepbe upon him, as one’s guide in all the affafirbfe and
rejects all that is contrary to his guidance. Belhethe Quran remains imperfect until the coddifefit lays down is
accepted in its entirety.

Moreover, there should be no lack in longing to @ee's life or the life of the rest of the worldvggned by the rules
that God has prescribed

Similarly, belief in the Hereafter cannot be contglentil one is prepared to attach more importandethan to the
present life and to reject the values of this wdoldthe values of the other world.

It is equally important that the thought of onetx@untability on the Day of Judgement should gwde at every
step on the road of life.
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ISLAM

As we have seen, the edifices of Islam can be balit the deeply embedded and solid foundatiohmain (faith in
God).

In fact, Islam is the practical demonstrationlmian The relationship between the two is the saméaiskietween
seed and plantman is the seed and Islam represents its fruition.ntira the tree and you find what the seed
containedlman if present, will manifest itself in man’s praaldife, in his morality, in his conduct, in hislagons
with others, in his choice of activities, in theur@ of his struggle, in the use of his time, erex@nd capabilities, in
every aspect of life.

If there is a sphere of a man’s life where nonrslastead of Islam is evident, it is there tha@n is absent or at
most has only a fragile existence. If an individua&ntire life follows an un-Islamic pattern, it abvious that either
Imanis lacking altogether or that the soil is too karfor the ‘seed’ ofmanto grow.

The Quran and thidadith show, | am convinced, that it is impossible todbmanin one’s heart without it showing
through in one’s day-to-day life. Let us try to enstand it in the light of the Quran. It becomesiobs from the
Quran that the inner conviction of faith and thagpice of Islam are essentially interdependent.

God frequently mentions faith and righteous condagether. All the promises of a blissful futuratiine has made
to Muslims apply to those believers who really dbrsit to his will.

In fact wherever God castigates hypocrites (in @wan) He cites the faults of their practices aslence of
imperfection in their faith and declares the praef Islam as the sign of real faith.

Branding somebody a disbeliever, however and exaamcating him from Islam demand extreme cautioris hot
an issue which need concern us here. Our presanégois with the actual, not the legahan andlislam, which are
acceptable in the sight of God and which lead weards in the Hereafter.

If we consider the essence of both facts we willl fihat where there is deficiency in submissioGtal, where one’s
desires differ from God'’s will, where loyalty tohatrs co-exists with loyalty to God, where atteni®being devoted
to activities other than the struggle for the elsshment of God’s guidance, where efforts are bemragle for causes
other than the cause of Gdathandoes necessarily suffer from flaws and blemishes.

Tagwaand Ihsan cannot be built on defectiienan no matter how much effort is made to acquire dbhevard
appearance of the God-conscious and imitate sontleeofleeds of the godly who attain excellence imgigood
deeds.

Appearance without reality is a sham, rather inlagy a handsome body may be preserved after déédthtever
expectations one may build upon, it can do nothimgeed a good-looking but lifeless one.

One can deceive oneself by wearing false appeaahaoe this will not carry any weight on the DayJofdgement.
We must appreciate that réedqwaandlhsan which are needed to bring glory to Islam in thigrld and to tilt the
balance in favour of goodness on the Day of Judgéncan never be reached unless the foundatiomaf is firm
and the proof of its strength is provided by a lifed according to Islam.
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TAQWA
What isTaqwe?

Tagwaconsists of man’s awe of God, consciousness adfliig towards Him and an awareness of his accoilityab
to Him: that the world is a place of trail whered3wmas sent man for a specified period of timed, @w’s decisions
on the Day of Judgement on an individual's futurehie Hereafter will depend on how he makes udesoénergies
and capabilities in the given period of time atdisposal in this world, how he deals with hisdellbeings.

A conscience which is fired by consciousness of Gedomes alive. Man’s sensitively becomes shargmtids
influence and he avoids everything that is agad’s will. He starts examining his own thoughtsl deelings to
see what tendencies are being nurtured within Kenbegins to scrutinise his life to find out whatiaties he is
spending his time and energy on.

Not only does he scrupulously avoid things whiok explicitly prohibited, he also hesitates fromtigetinvolved in
affairs which are in any way dubious. His sensadaty makes him fulfii God’s commands in a spirit total
submission. His fear of God causes a feeling oftfi@ss whenever there is a possibility that he beayn danger of
exceeding limits prescribed by God. Ensuring treeluiirge of his obligations towards God and towaiggellow-
beings becomes his way of life, he shudders athitnaght of doing anything unjust.

This state of consciousness does not appear io@ajorm or in any one particular sphere; instéatdanifests itself
in an individual’s whole way of thinking and in &lis action.

The difference between real and seemiagwacan be understood by the following example of tifterent people.
One has deep sense of cleanliness and a conceparfty. He will abhor filth in whatever form it ngaappear, and
will be clean in all essential manners, even if inatll outward forms. The other person, who hasnmate sense of
purity, carries with him a long list of prohibitienunder the heading of cleanliness. This man wilich all the
unclean things.

The point | want to emphasize is that the essemcBagwalies in an attitude of heart and mind rather titan
outwards forms. The whole life of a person who digpe realTagwawill be consistently Islamic.

Islam with all its comprehensiveness will be insiagly reflected in such a person’s thoughts, eomstiand
inclinations, frame of mind, allocation of time aspending of energies — in short in all aspectsigfworldly life.
But without sowing the seed daqwano artificial measures will be fruitful.

Tagwarequires time and patience, develops graduallyksads fruit after a long time just as a tree tdkeg to
grow from a seed and bloom. That is why peopleupgsficial character avoid it.

The second type of personality can be developedkiyuand with as much ease as a stick may be diesgl

leaves, blossoms and fruits to give it the appesrasf a tree. That is why this method of cultivatibagwais
popular today. But it is obvious that the benefpected from a real tree cannot be obtained fromraficial one.
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IHSAN

Ihsanis the highest stage of Islam. It implies the datpachment, profound love, genuine faithfulness sacrifice
which make a Muslim completely identify himself Wwitslam. The essence dfgwais fear of God which may
enable a person to escape God’s anger. The esskihsanis love of God, which motivates man to try to v@od’s
pleasure. Can one believe that God cannot recogmse who are truly loyal to Him? Can one imagdhna He will
be taken in by the length of a beard, the distarfiche trousers above the ankles, the recitatiom®dries, devotions
and prayers, worship and meditation and other auhwigns when He comes to judge true loyalty andtien? It is
impossible to find a word in the English languadgcl can express, to any fair degree, the real mgand import
of Ihsan

It means to do a thing well, in the best possibdnner, to achieve excellence, to aim at beautypanidction, and
most importantly, to do it as an inner compulsiod arge, and not as a consequence of external ipgpedd urging,
in brief, a labour of love, not merely a duty.

This can result only from an inner sense of presdxgfore Allah and live for Him. That is why oHeadith defines it
as‘that you serve Allah as if you are seeing Him,dwgen if you cannot see Him, He is seeing ybuislim reported
from Hazrat Umar).

The following Quranic verse explains who is a tdahsin

“Many a prophet there has been, with whom many @Geasted men have fought, and that fainted not fatwhey
had to suffer in God’s way, neither weakened, nditlley abase themselves, and God’s loves thenpatie

Nothing else they said but: Lord, forgive us ourssiand that we exceeded in our doings and makedur steps,
and help us against the people who are disbelievand God granted them the rewards of this world Hre fairest
rewards of the world to come, and God loves the $yfuh (Al Imraan: 147- 149).

All these indicate that despite all our effortse fheople have not yet attained real appreciatiotslam. If in the
exposition oflman, Islam Tagwaandlhsan which has just been given, | have gone beyonddim&an andHadith
and invented anything, do not hesitate to poiotittto me.

Consider again: What was God’s purpose in raisioglpets on earth? Did He want to make sure thgplpegrew
beards? Or uncovered their ankles? Or were thehpteprequired just to enforce the few much talkeoua
practices?

It is clear that these were not the real evilsptaphets were sent to eradicate. The real evilg wer deviation from
obedience to the one God, observance of man-mauggles and laws and disregard of one’s accoulitiyabo God.

It was because of these evils that moral degradatiok place, misguided principles became popuiar the earth
was beset with turmoil. All prophets, peace be bant, were sent to the world to generate in humangbe
consciousness of their position as the slaves af, Gwing allegiance to Him and being accountablélito, and to
promote morality and to establish human life onhspiinciples as would generate goodness and peataltimate
disorder. For this very purpose came the prophdidviunad, blessing and peace be upon him, too.

Now see in what sequence and by what stages tiphgrdiluhammad, blessings and peace be upon hiovesfior
these ends. First, he called to faitman in order to build a strong structure on solid rfdations. Then, in
accordance with the demands of thlmen, he gradually developed in the believers, throhighteaching and training,
the qualities of submission and obedience to Gddm the moral purityTagwa and finally he inculcated that deep
attachment and profound love for God which mak®kialim ready to sacrifice everything for Hirlnsan

~13 ~



With the organised effort and struggle of such siadMuslims he put an end to the corrupt way ef tiifat had been
born of ignorance and in its place establishedrderdbased on the moral and social principles ad’'&taw. When
people becam®omineen, Muslimeen, MuttaghdMuhsinuunin their hearts and minds, will and morality, tigbts
and deeds, and committed themselves totally tonbesage of God, then the Holy Prophet Muhammasdsibig and
peace be upon him, start teaching them good maandrstiquette, how to conduct personal and soslations.

In other words, he first turned crude metal intédgend then stamped it with the seal of gold cbmfirst trained the
soldiers, and then gave them the uniform.

This is the right sequences as is evident fromystigdthe Quran and thiadith. If observing theSunnahmeans
doing as the prophet Muhammad, blessing and peaog@dn him, did in accordance with God’s guidamcerder to
fulfil his will, it is certainly not emulation ofte prophet’s practice, but rather its violationtrioto cast people in the
outward mould of Muttagi and make them copy well-known and popular acts@asted with aviuhsinwithout first
making them reallomin, Muslim, MuttagandMuhsin

To pass counterfeit coins as gold coins, to pama€e in uniform with no spirit of loyalty and saaté as a fighting
army amounts to deceit. Such coins carry no valube market; such soldiers can win no battle. Vhétthat God
really values?

Let us suppose that a person is endowed with gliefland high morals, is conscious of his dutyhservant of the
limits set by God, is faithful to Him, and is reatty sacrifice his life for Him. But this same pen® outward

appearance is poor, and his sense of etiquettekinly. At most he would be said to be a good s¢rwdno lacks
manners. For these reasons he may not rise tohaplogjtion in society. But is it that likely thatshMaster will

therefore cast him into hell? Will not his devotisiand him in good stead in the Hereafter?

But the point | want to emphasis is that it is iheer self that must take precedence over the iextétirst let the
inner life be genuine and pure, then fashion therex in its image. To spread qualities of redues was the main
function of the prophets. The improvement of theeggr will automatically occur as these qualiteee developed,
whatever deficiencies might remain can be takea céfater.
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HUMAN STATUS IN ISLAM

Humans are created in the best of moulds and shapeé best of shapes. They are the only creagkmdswed by
their Creator with the most prominent and highhaleed faculties. There is no other creature with taculties,
abilities and efficiencies similar to humans. Ohlymans have the ability to rule the world. Theyenbeen granted
access to all living things. No species may resisir skills, nor may any creatures defy their autly. Allah
Subhanahu Ta’ala reveals man’s graces in this @urawelation:“It is Allah who hath created the heavens and the
earth and sendeth down rain from the skies, ant wibringeth out fruits where with to feed youjstHe who hath
made the ships subject to you, that they may Beough the sea by His command; and the rivers jasdh He
made subject to you. And He hath made subjectudh@sun and moon, both diligently pursuing tloeurses; and
the night and the day hath He (also) made subgtou. And He giveth you of all that ye ask fortilyeman is
given up to injustice and ingratitude(lbrahim: 32-34)

In this revelation also, we are told of His favauisis Allah who has subjected the sea to you, thlaips may sail
through it by His command, that ye may seek obldismty, and that ye may be grateful. And He hagestddl to you
as from Him all that is in the heavens and on eao#hold, in that are signs indeed for those whiteot.” (Jathiya:
12-13). Or as we see in this revelatidno ye not see that Allah has subjected to youeja! things in the heavens
and on earth, and has made His bounties flow toigoexceeding measure (both) seen, and unseemharet are
among men those who dispute about Allah, withoowvketge and without guidance and without a Boog&rtiighten
them.” (Lugman: 20)

This Ayah of the Holy Quran and other Ayat, inde#éihe lofty status of humans. These Ayat contaenfétts of
human efficiencies that their Creator has granted the efficiencies that have given them the hoobdhaving the
highest status among living things and have caubeth to attain the greatest success in quest fdecent
prosperous and comfortable life. Humans are thg omatures that have been granted the authoriyskifi to rule

over the world. We have to be thankful to Allah fiiving us the ability to gain knowledge and obtdia means for
a good and prosperous life.

The first revelation which was then followed by tir@dual revelations of the Holy Quran ordainsfdwt of Allah’s
power of creation and the form of the initial stajdruman evolution and the fact that the knowledge the power
of granting the knowledge is only within the auiboof Allah Subhanahu Ta‘ala. It similarly indiest the fact that it
is Allah Subhanahu Ta‘ala who gave humans the pawdrability for knowledge at different fields afiesnce. God
gave humans the power to think and gave them @i tieeded for their dignified status. Presented igethe first
five Ayat that pronounced Allah’s absolute authodt creation and the grant of knowledgeroclaim, (or read) in
the name of thy Lord and Cherisher Who created ea@d man out of a (mere) clot of congealed blgdclaim
and thy Lord is most bountiful; He who taught (tise of) the pen; Taught man that which he knew rflgjra: 1-5)

Humans are created with the faculties and thetesilfar above those of other creatures. They tlageower of
thinking, understanding and analyzing the effedtsvioat they think. Their faculties have given théme ability to
dive deeply into the oceans of knowledge and sei@mzl realize much of the secrets of the worldtargkt out on
profound researches and discover the facts redédizalough their given capacities to the limitstodir effectiveness.

These are the distinguished privileges with whinkytare honoured by Allah Who creates all life Aadtows upon
it the various capacities.

The honours with which humans are privileged aréhode kinds: The first one is the honour with vhadl human
beings without any kind of distinction and prefaretis privileged. The second is the honour thabrgditioned upon
belief in Allah and His apostle. The third one hg thonour, which is the privilege of those who hdistinguished
themselves with the excellence of their deeds.
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The first one which is the honour of all human lgsinvith no difference is mentioned in this revelati“We have
honoured the sons of Adam, provided them trangpotand and sea, given them for sustenance thiogd gnd pure
and conferred on them special favours above a gratof our creation” (Bani Israil: 70). It is &onour to all
humanity; there is no exception nor difference preference of one over another.

The second is revealed in this AydBut honour belongs to Allah and His apostle andtie believers, but the
hypocrites know not.{(Munafiqun: 8)

The third honour is mentioned in this revelatioho all are degrees (or ranks) according to theretls, for thy Lord
is not unmindful of everything that they d¢&naam: 32)

These three categories are in general the elucidati the honours of humans in which no other fvibeing may
share. All these signify the lofty status of huntgnihe species that has been best formed amotigeadipecies, with
the best faculties and abilities.

The Holy Quran tells us of humans’ constitutiornatadlence in this revelatioriwwe have indeed created man in the
best of moulds”.(Tin: 4). ‘The best of moulds’ means the righteaegiality of their faculties, indicating their
progressive nature. This progressive quality isdistinguishing feature of human faculties, notéable in other
creatures. It is the equality and the balance efrthature that call for a moral and virtuous lifdthough all
creatures have their adequate balance, only hum@y@nsapable of progressing to the highest levelseaig and
understanding. Moreover, humans are able to cotiteil sensual desires, a prime requirement foeldg@ing moral
values. Islam advocates the control of sensuality, its absolute suppression, for it is one of #ssential
components of human nature. Crossing the permes8ihits of morality in pursuit of sensual desiteads humans
into corruption and puts them off the righteouskraVe are warned of that in this revelatioBy the soul, and the
proportion and order given to it; and its enlighteant as to its wrong and its right; truly he suateéhat purifies it,
and he fails that corrupts it.(Shams: 7-8)

The equilibrium of human nature has also been roeatl in this revelatiofHim who created thee fashioned thee.
In due proportion, and gave thee a just bia@rfitar: 7).

They have been given a necessary balance in tksired and other impulses which in their totallferdo that
honoured status that Allah Almighty has qualitaivend structurally granted them to be able to ta&eefit of the
things created for their use as we are told in teielation:“It is He who created for you all things that are o
earth.” (Bagarah: 29). The humans are granted masterytbeeworld to rule over it with benevolence ancb®
obedient to Allah Subhanahu Ta’ala Who has givemtlthis lofty status and these highest qualities.

Those who do not abide by the honoured status miahity lose the esteem of others and also suffeishment and
The Jew ceases to protect them beyond the extetieofobedience to the rules of law. Allah Sublmnaa’ala
alone confers on humans their honourable stateshémour granted to them whilbey are being formed in the
womb. It is shield of one’s right of life, libertproperty and the protection of their dignity arahbur. Everyone has
the right of protection for all the privileges ceqsiential to their honour as long as the persos dotdisregard it by
committing a crime. Those who betray this honoufeib their right to certain privileges under treM of Islam, but
only to the extent of the relative severity of thearticular transgression. For Islam determinespfes grade of
respectfulness proportional to the grade of thieiue.

This protection extends not only to Muslims and mloe-Muslims living with them under the rule of iagle legal
system, but also to those whose nations are atwtlaMuslims. Islamic law enjoins a number of monales in case
of combatants. Enemies on the battlefield may moplondered, forcefully seized or deceived. If tlaeg killed in
battle their bodies may not be mutilated or handted disrespectful way. This protection comes fittv honoured
status of humans.
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Allah’s given honour belongs to the whole humaiaity is the basis of all human relations. It isghetecting shield
against one person’s claim of superiority over hantlt is the advocacy of the natural rights amdileges of
humans. It points out that every person shouldrckyenself or herself exalted and prestigious. Wsild eliminate
any keeling of superiority that people may haveraach other. This aspect of natural honour givesdnity the
rank of master, not of slave. There is no mastérgne neither over the other, nor to others oveividuals or
groups.

According to Islam, all humans are masters and emhiluslims are not allowed to bow or bend theneseho
anyone but to their Creator, the Creator of thele/biniverse.

The general human honour is for men, women, ricly pveak, powerful scholars, layman, black, whiteesterner,
Easterner, Southerner, Northerner, belonging to racg, any nation, any religion, any faith and &ejief. It is
neither the consequence of the achievements nasutteme of particular favour. It is an honour &irhumanity,
for everyone and for each person. It confers ugbnfahem certain natural rights and privilegesag them the
natural right of life. Human right of life is stis=d in this declaratioriif anyone slew a person unless it be for
murder or for spreading mischief in the land it wbbe as if he spy the whole people and if anyaved a life it
would be as if he saved the life of the whole peophen although there came to them our apostldsalear signs,
yet even after that, many of them continued to doewoesses in the land{Maida: 35)

Everything is for human prosperity Humans havetlad abilities to strive for attaining the desiresgkans of
prosperous life and not to hinder the similar endags of others, for we are racing judgment of deeds as it is
said in this revelatiortlt is He who has made the earth manageable for,\smtraverse ye through its tracks and
enjoy of the sustenance which He furnishes. But Himh is the resurrection.(Mulk: 15)

We see additional emphasis on human rights andgges in that importarKhutbaof the Holy Messenger (blessing
and peace be upon him) which was delivered in Amafiacthe ninth day of the month of Zulhejja, thelfith month
of the lunar calendar during his last pilgrimag#echthe farewell pilgrimage. He began tKhutbg as usual, with
praising Allah Subhanahu Ta’ala and thanking Himntihe said to the people: “O men, listen to my wdaat | do
not know whether | shall meet you again on sucbauasion in the future. O men, your lives and ymoperty shall
be inviolate until you meet your Lord. The safefyour lives and of your property shall be as iha&ie as this holy
day and holy month. Remember that you will indeesttyour Lord and that He reckons your deeds...”

Islam has, with reference to Allah’s revelationsl #me saying of His apostle elaborated the praiaadf those rights
in full detail Islam protects everyone’s right ofihg with peace, security and human dignity. Thspect of human
rights, honour and dignity is the source of hunratefnity in this world Islam insists on presereatiof these rights
against all forms of prejudices. Islam recognizeddifferences between the natural faculties of man&rejudices
result from subjugation and the surrender of pradeand human virtues to the lust of selfishness attority,
which are totally condemned by Islam and are cameid destructive to the natural balance of humamises. Islam
calls for the mutual acknowledgement of others’aauoportunities at different walks of life. No ongy be denied
the rights that are for all, nor may anyone be esttied to disgraceful treatment. Human honour ptsgbat no one
may be subjected to hatred and humiliation becallggeople have a common origin. Only deeds, netphysical
nature, establish one’s degree of acceptance awodrfalslam ensures equal rights and privileges déin@ necessary
for a good, decent and honourable life. It ens@esryone’s rights” as long as they abide by thegalibn of
respecting the fights of others. They are respeaselbng as they accord other people the sameateaped honour
due to all. The breach of that demand would turgane accountable to the degree of that violafitweir deeds are
judged by the degree of honesty and righteousnbadhare the criteria of one’s obedience to thaldisthed rules of
moral conduct which determines one’s moral standintpe sight of Allah Subhanahu Ta’ala and amdhgeople.
Honesty is the demand of peace and prosperityfefiid association with others. Allah Subhanahwa@adestines
humans for a harmonious life. Allah’s ‘words cdlD mankind! We created you from a single (pair)roéle and
female and made you into nations and tribes thahgg know each other (not that ye may despite etiwr). Verily
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the most honoured of you in the sight of Allahhis \ho is) the most righteous of you And Allah fadsknowledge
and is well acquainted (with all thingsf{Hujurat 1-3).

Those who commit a vicious, criminal act that bhescand disgraces the sanctity of their honoursabgect to
punishment to the degree of the breach of thattégn€o be out of the influence of the wrongdoipgrsons, we are
directed to keep away from them. We are enjoinedunyLord not to follow the habits of wrongdoersdamot to
associate with them as it has been instructedisnAyah:“And follow not the bidding of those who are ext@geant.
Who make mischief in the land and mend not (theys)/. (Shuaraa 151-152). Or, as we are enjoined inApéh:
“And keep thy soul content with those who call beirt Lord morning and evening, seeking His faceq &t not
thine eyes pass beyond them, seeking the pompitiedaf this life; nor obey any whose heart Werdgermitted to
neglect the remembrance of Us, one who followowis desires, whose case has gone beyond all bou(idahf
28)

Humans are called to follow a course of life thatild be beneficial to all, benefiting one’s own guer as well as
other persons. Allah’s will qualifies everyone witlyhts in society and charges them with carrying their

obligations for the common good. Humans should teaah other equally. We are directed to like fitvecs what we
like for ourselves. Islam calls us to be honest healpful for the common good. All our good and lkds are
rewarded suitably. Everyone is accountable befdi@hAtherefore, everyone is required to go onrigbteous path
that Allah has determined for us. The rights antigabons require us to help each other to worktf@ common
prosperity through being honest and fearing Allavess.

We are called to promote the cause of common privgpe the light of moral values which are the facting shield
against the development of negative whims, seducttemptations and irresponsible pleasures thdt foal
indulgence in different types of crimes, violencel ahe spread of criminal habits. Islam obligesrgmee to abstain
from wrongdoing. Allah’s apostle (blessing and pebe upon him) has saii¥’hen one of you saw a wrongdoer he
should stop him from the wrongdoing by his handigtwvimeans by applying physical force) and if henmarblock
him by it he should prevent him by tongue (by Viesldaice). If he is not able of that too then hewdd prevent him
by his heart (keeping a feeling of disapproval ©f &cts) and it is the weakest degree of beli€fbhibiting by
physical force is also the prohibition by thoseMaom the law has delegated the authority of checkimd blocking
the wrongdoing. It is the power that can be easlyied out by the police. Prevention by tonguiia large extent a
pertinent responsibility for preaching the rightsoess and truth that is the responsibility of alishins.

The prevention of the wrongdoer by heart meansdhatshould not have friendly relations with themgdoer, nor
should have any kind of intimate contact with hindao have a feeling of hatred towards his hafités act of
showing dislike of the wrongdoer too has been dalepreventive act, but an act that is lower inreegof
confronting a vicious act. Further, the Holy Megganhas said?Help your brother whether he is oppressor or
oppressed.”He (blessing and peace be upon him) was askedebiistieners thatWe would help him when he is
oppressed; how could we help him when he is aneggpr?” In response, he (blessing and peace be upon hid) s
that“You should stop him from committing oppressio8topping the oppressor is in fact a kind of helhim —
Crimes and wrongdoing cannot be checked unless iedohidual of a society does not consider the &eg of
wrongdoers as his or her necessary obligation. Huifecan be peaceful when it is under the sowqesvision of
thoughts and prudence and when everyone is guigdladebjudgment of thoughts, instead of emotionse fébellion
against the command of prudence is generally thdtref one’s indifference to the calls of valuehaving no belief
in morality. Ignoring the established rules of moratues or ignoring the preventive measures bfyidg moral
values creates enormous destructive problems top#aze and health of society. We are informed imyma
revelations of the Holy Quran of The destructionnamény flourishing nations as a result of variousiakons.
Ignoring the call of morality and defying its regements deprive the defying person of the dignitthwhich
humans are honoured. In many societies today pelopi®t heed the calls of morality that therebytpave the way
of the spread of more crimes that cause the decfiheman dignity. We are the witnesses of heirmuses such as
murder, rapes and robberies. All of these crimestlae consequences of challenging moral valuesdeswérding
them in the name of freedom. The negative readtothe observation of moral values presents thet m@sous
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challenge, not just to a society of a nation, butlmost all human societies, particularly to sbegethat most reject
moral values. Today, the law of morality and thdecof virtues and decency safeguarding human hammidignity
against anarchy are in many societies yieldinggtadhe fraudulent definitions of values to accardate the lust of
anarchical passions and thereby rejecting decart@stity and modesty as the challenges to the draeaf will.
Even the nature of the researches about the camskesffects of moral deviations are not immunehtat sort of
influences. Islam has the highest emphasis on hun@ality and decency. Under Islamic law, humangeha
specific area of freedom. Crossing the boundarthisf area of freedom brings many troubles to tldator and to
society. Anyone ignoring a moral value and the @alof decency or breaching it is considered resplenand is
subject to punishment by that Absolute Authoritavdho has created us and has commanded us to eldsmmesty
and moral values. In this world too, Islamic Sharthat is based on Holy Quran and tBennahof the Holy
Messenger has ordained the most severe types shmuents for those who breach these values.

The virtue of abstinence from indulging in immoeadts has been ordained as the most necessary tmiligd
Muslim men and women. It safeguards their honouvaithiness in society and brings the mercy of Al&nd the
happiness of His apostle. The Holy Apostle of Al&lbhanahu Ta'ala, defined his mission as brintegvirtues of
morality into perfection. He said, “I have the nissto bring the superiority of virtues into perien.” The rejection

of virtuous practices represents a gradual deatiteetotal moral depravity. Igeneral, the social and moral problems
arise from changing the definition of morality tocammodate particular whims and caprices in otherdg they
generally arise from leaving the job of defininge tboundaries of morality to those who are rebellagginst
morality. In such cases many social evils grow bseathe values that govern the harmony of sodal dre
denounced and abrogated.

The looseness of social and moral discipline inrthme of freedom in the societies who do not believrules of

strict moralities has caused the tragedies of nmahiin those societies where there are no standifiditions for

values and where the values change within the @dtixnaterialism, many other values such as lovesnstin,

compassion and the feeling of moral obligation tmisaone another are in a gradually weakening statenost

serious effects may be seen in family traditionser€ are signs that indicate dearly that familg tiave already
reached critical points of decline since thereasnmore moral persuasion or encouragement to viithere is no
strong binding direction for the feeling, so itne surprise that the strength of these ties getgrpssively weaker.
The influence of parents over their children issling, producing a negative effect on the children

Islam takes these problems seriously and has mada sducation and social guidance and caringrieranother an
obligation of each one. It has made it a respolitsipas the Holy Messenger (blessing and peacepo& him) said,
“each one of you are guardian and responsible adsth under his guardianship. The ruler is guardiamd as
responsible for those under his guardianship. Asparin his family is guardian and is responsible tfeose under
his guardianship. A woman is guardian at the howa$eher husband and is responsible of those under he
guardianship. The servant is guardian of the prépesf his boss and is responsible for the thingsleunhis
guardianship. So each one of you is guardian archeme of you is responsible of those under yoardjanship.”
These are the directive principles of a respondifdethe life that aims at common prosperity aminmon welfare.
It is each one’s obligation to be in service ofer#) to love others, and to cultivate love andctié®. The soundness
and harmony of social life depends on one’s feetigesponsibility towards others. These words e Holy
Prophet (blessing and peace be upon him) diredketlm authority to carry out their obligations whbnesty and
sincerity. These make the parents responsibleige their children with much concern for their voelihg and good
character as well as good morality to bring thenwitp the highest qualities of honesty and truthéds. These are
the responsibilities that establish the righteoosree of children’s lives. In Islam, it is the ngesary obligation of
children to respect their parents, to help themopok after them when they are old and to be at $ervice when
they need it.

Parents have the obligation not to spare theicaffie, advice and moral and financial help fromittlehildren. Islam
obliges everyone to care for the good of others ramidto overlook the concern for others. It hagarticular a
complete code of family fights and obligations. Hamills cannot be cured by treating the effects igndring the
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causes. The causes of human ills need crucialtimiteso that crimes and criminal proclivities mag thwarted.
Islam makes the government and parents resporfsibtee guidance of children. Our first teachersmgdom and
righteousness are our parents. The family is tls#itinion that teaches us the first lessons of omsiple life,

responsibility to ourselves and to society. If ameble to grasp the crucial lesson in the famibgdm, then that
person should certainly pass the difficult testsatial manners, honesty, modesty and any mordleclge. Those
who do not hear and do not heed the sacred calisruésty will never have immunity from tailing intiee snare of
crimes or indulgence in immoral acts.

The other step is watchfulness of society whichmedhat everyone has to help others in the pathasélity. Islam

makes it everyone’s responsibility to help othemr becoming victim of oppression, as well as fodimg others
from committing oppression Everyone has an oblumato advise wrongdoers, pointing out the bad agueseces of
wrong acts and pleading with Them to change theangful ways. The most effective way to do thigasstress
programs of moral education with the same zealtti@authorities catch and punish criminals. Peapkd to have
more respect for moral values. Children are reguicerevere and respect their parents and Parents to have
necessary consideration of that natural love afet@dn with which their nature has been giftedtlbgir Creator. A
healthy society needs a kind of deep love betwbenrembers of each family and an accurate and ssystem of
help and cooperation between neighbours. Islanstsigin these relations and enjoins Muslims to abid¢heir

demands. These are the demand of the order aniglaiscof human life without which we cannot expéethave a
healthy society and we cannot have a peaceful tyomisociety whose people could perfectly enjoygheileges of

human honours.

The moral values that have been mentioned in Halya® and in the words of the Holy Messenger of illa
Subhanahu Ta’ala are the values that humans neadghrmanent and cannot be changed with the cladrigees.
Crimes are nothing but the consequences of theti@jeor ignoring the qualities that are recommehbdg human
values.

Islam rejects all kinds of compromises and conoessthat are contrary to the values of modestydmugncy or the
compromises that rejects or weakens or changedetfiivation of morality. It has unalterable stanchcerning moral
values. Muslims must follow the path that Allah Sabahu Ta’ala the Lord of the whole universe, thea®r of the
whole beings has established, the path to which &ne directed by His messenger. Allah’s commarnuid is the
path of obedience to the rules of morality, thathe path of modesty, decency, honesty and rigistezss. Any act
that has been prohibited by Allah Subhanahu Tawsa certainly a subversive nature. The acts thet een
decreed through the revelations as just and adriesare undeniably the acts that safeguard ancemm@siuman
honour and dignity. Changing times cannot affeet lttws that have been commanded by our Creatoresland
circumstances can never challenge the accuracyadlmalues that are provided by Islam.

This religion forbids any act that is contrary tonal values or causes a criminal act or an actithatimical to an
individual or society Believers must abstain frolincaiminal acts and all the acts that are agametality or lead to
an act that aragainst morality or any other act that spreads gitwabits. Neither general acceptance nor the chan
of society’s attitude of judgment concerning a habin have any impact on Islamic law that has aiterable aim

of a sound, peaceful and prosperous life. The galluat have been recommended by Islam are thegtigharantors
of peaceful, prosperous and healthy social life.cbmmit a wrong act is a defiance of Islamic lawsWhich the
committing person would be responsible.

Humans with their varieties of impulses, attracsi@nd instigations can only through Allah’s obedeenemain on
the straight path, the path through which the H@ilyan and the words and the deeds of the Holy Megsere our
guide. If there is no guidance from Allah Almightye will remain in the darkness of our whims. Thadition of
unbelievers is depicted in this revelatio@r (the unbelievers’ state) is like the depth @lrkhess in a vast deep
ocean, overwhelmed with the billow, topped by (atkuds: Depths of darkness, one above anothea: mhan
stretches out his hand, he can hardly see it! For @ whom Allah giveth not light, there is no i§h(Nur: 40)
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The light of which the revelation has told us aextir feeling of responsibility for our obligatiém obey our Creator.
They are the commands of Allah Subhanahu Ta'alathedyuidance of His apostle for these directivegec all
aspects of human life, They are the aggregaterettibns and prohibitions and are the lights fi gath of human
life. They are the lights that Muslims are bounddbey. But those who do not obey the guidance layset whose
positions are called in the above Ayah to be in@ete darkness. It is the light of belief that cates the path we
are called to follow. Keeping on the path is thepansibility of everyone who believes in Allah adid messenger.
Having the responsibility for something is an iredar of one’s freedom of will. Everyone is respaiesifor the acts
committed intentionally and knowingly. The act icaties freedom, the freedom of choosing to committtt.

A close look at the nature of responsibility indesathat the responsibility has two stages. Th¢ $ilage precedes the
act itself, while the person is contemplating wieetlo do it. The second stage occurs after thehast been
committed. The responsibility before doing the iegpi obligation is a responsibility for the call @bing it or the
responsibility of the fulfilment of the task, whitbe responsibility after doing it is a liabilitgrf what, how and with
what intention it has been done.

The first stage is the expression of freedom of arlthe expression of human status. A person’saesibility in a
duty that has been commended to him is proportibmals ability to do it. Similarly, the degree thle exemption
from that too is proportional to one’s disability commit the act. Therefore no one is responsilglar act above
one’s ability to do it. For example, no one is leabor feeling hungry or thirsty. A person is respible only for the
consequences of an act in which somehow his ainkestion is involved and the methods he uses hagtirpose of
doing it.

Muslims are warned by the Holy Prophet (blessing peace be upon him) who said: “Everyone, on thg @fa
Judgment would be asked from five things: He wdddasked from his life that in what he has passdtiwould

be asked from his knowledge that for what achieverhe has applied it; he would be asked from hssession that
from where he has obtained it, how he has earneHdtwould be asked that in which way he has spént
possession. He would be asked horn his body thahat works he has applied it."

All of the above responsibilities are concernedhwine’s own acts. However there are three othedskiof
responsibilities directed to a person by anothesq@®s acts. They are:

1. When another person commits something with therasdelirection of a person, then if the act is b
the directing person is qualified for the same memas the acting person is entitled. If the adbasl, the
person is entitled to equal punishment.

2. When a person’s good or bad act causes otherd to #® same way, then that person is entitlea samilar
reward.

3. The responsibility of a person’s bad act chargeshean similarly when the second person watche®#aeact
but remains silent about it. It is a responsibifity the good of society, the responsibility forialinthe well-
being and security of society calls people to bardians of each other. Our responsibilities assgoertain
concerns for others and charge us with certairgabbtns.

Everyone has the obligation to be in service oEmhMuslims are required to help the needy, ti the sick and to
contribute to their treatment. Islam makes everg@e responsible for protecting society from theeag of evil acts.
It has established three ways of checking the wraetg which are by applying physical force whichd&egated
responsibility of governmental authorities who hallehe necessary means of enforcement by verbalysing the
wrongdoer through advice, preaching or educatiod, lastly by withholding friendship or expressinglialike for

the wrongdoer.

We must note that the understanding of a wrongtul ky a wrongdoer or punishment is not enough for a
appropriate result. There must also be a propartigaprogram and a serious upbringing besidestakkr means at
the disposal of concerned government authoritiesuee the human mind is able to respond positively sound
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and proper program of care. This is the methodIdiat enjoins upon Muslims. It is the way of ldad belief of all
Muslims Each Muslim has a binding duty to guideenth to lead them to the righteous path and togmtethem from
wrongdoing, as we are told in this Aydfrie are the best of people evolved for mankindpiamg what is right
forbidding what is wrong, and believing in Allah(Al-Imran 110)

Helping and guiding others, showing them the rightepath is an obligation for all Muslims. It ithpath, their
course of conduct and their virtue. Their charati®s been depicted in this revelati6mhe believers, men and
women are protectors, one of another: they enjoiratws just and forbid what is evil; observe regupayers,
practice regular charity, and obey Allah and Hisogge. On them will Allah pour His mercy for AllghExalted in
Power, Wise.(Tauba: 71)

Muslims have been defined in Holy Quran in thisetation:“That enjoin good and forbid evil and observe theits
set by Allah: (these do rejoice). So proclaim thedidings to the believers(Tauba: 112)

The glad tiding of the Holy Quran is a mercy ofakll Subhanahu Ta’ala with which Muslims are blegsedheir
call and preaching of good deeds and shunning.€elilese qualities and the belief and practice afdgdeeds
present a Muslim’s real nature and deeds and itedl@aMuslim’s status in family as well as in sogiefhe most
important period for children’s learning is the iperwhen children enter the first stage of graspifiat is the stage
when they start imitation and grasping habits, wkiggy have attained the ability to learn. The atitieaching
institute for them, at this stage, is the bosorfaafily where children enter the first stages oldimood. The lessons
that a child receives at the initial period of thability at home in the bosom of their parentsfrom the initial
instructors are the most important lessons of thié8r Their instruction starts right from this g& with the
elementary habits regarding courtesies and theeceéspf moral habits. The teachings of this stage Maislim
children also include the instruction of the eletaeylessons on Islam. It can be defined as a gaevieen a sense of
morality and values may easily be instilled in drein. This period is followed by the step whennsldirects parents
even to force their children to Islamic practices.

Islam has detailed instructions covering all softsesponsibilities. It directs us in the whole sriof life and points
our responsibilities in all walks of life towardBet subjects of our contacts — The responsibilitedating of our
personal deeds to our families, to our societies,otir nations and to the entire human communityeséh
responsibilities emphasize on observing rules afdgdeeds and the values that are the sources ektyprintegrity
and security. They cultivate an inspiring submisgio each of the values and make us exemplaryasetivho are
searching for a righteous moral and beneficial lileneficial to themselves and to society.

Muslims are prohibited from committing any actsttaee against human standards of honest and manabivlife.
Muslims cannot go out of the limits of moralitieseking pleasures Islamic ways, behaviour, deedsetsdnfluence
the lives of fellow humans. We are given an aceucanstitution of life and deeds, the constitutioat stands for the
good of Muslims as well as non-Muslims. It covdisapects of our individual, social, psychologieal ethical life.
Our deeds should be useful in general not onlyMaslims but also for others. Muslims are not alldwe harm
damage or annoy other Muslims as well as non-Msstmlong as they have not violated our similarileges.
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VALUES

The future of the next generation depends on ettucanhd values that are imparted to them and tladitgwf such
education and values. It is therefore necessatywthan we engage ourselves in the process of adgaathers we
should be well versed in and also practice whateaeh. Ultimately it is the quality of the teach&hich is reflected
by the students. If we trace the development ofetiecation system from generation to generatiorfime that
though several new frontiers and vistas have opepeid the field of education, the system has uofately been
commercialized and has been relegated to a mereyxoaking process. It has lost its human touchranthins as
mechanized administrative machinery. The only psepof education seems to be to acquire a goodajuth,the
associated power, status, authority and wealth.

The value of time and money has gained greater ipemmoe over human values and our entire life isispetime
management and determining how to maximize our tWedlis better to be oriented towards human valeher
than materialistic orientation because in the emlly human values can give us satisfaction andecamtent. This
can be explained through the following story.

There was a fisherman who was an expert in thefdishing. He however was a simple person and hegepy with
small catches that was sufficient to sustain hifresedl his family and enable him to maintain a déestandard of
living. A rich man who came to know of the fishemsability tried to interest him in the grand psahe had and
said that if they could carry on this businessigtiihg together they could earn millions. He asdumen that with his
financial backing and the fisherman’s expertiseatching fish, their partnership would definitely & success. The
fisherman asked him, “How long would that take?€Ttch man replied, “Maybe 5 or 20 years”. The déishan then
asked “What happens after that?” The rich man edplfWith that money we can retire and lead a se@md
contented life in the future.” The fisherman reg@li®ut sir, even now without all the money | amde® a secure
and contented life”.

Therefore, earning money or acquiring wealth etmat important. What is important is — what do deewith it?
How much of it do we share? How much do we careft love others? It is only when our education actdvities
are intertwined with human values does our lifengameaning.

Human values can be classified into two typestEmgegory is at the individual level and the secoategory relates
to the society as a whole. The individual valuesheus how to hold our self-dignity and help in gnecess of our
evolution. These values are necessary for a hebltly and a healthy mind. If the health of the mimtaken care
of, the health of the body is automatically assurgte basic values to be applied to the mind alfedssipline,
discrimination and concentration. These three \sinogiate and develop the power of creativity.

Creativity enhances intelligence and we graduadlyetbp the ability to realize ourselves and the goef universal
love. If we fail to achieve this then all educatitrealth, wealth etc, remain mere rituals, whichndb seek to serve
any purpose.

Therefore humanism is the need of the hour. If depa human values in our lives then the entireetgatan be

transformed and ultimately this will result in ghdlzation or will give rise to humanity without arfyontiers or
boundaries.
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THE WORLD CONSISTING OF FIVE ELEMENTS

The entire world is surrounded by or is composefivaf basic elements — the sky, wind, fire, wated @arth. The
sky does not declare itself to be the sky becausea silent entity. But it speaks through the dyimhich is not
restricted by any boundaries or frontiers and tesckvery individual being as the representativehef sky.
Communication is possible because of the existehtee space, the wind and the vibrations, whihHe universe.
The various physical aids to communication suchad®s, televisions etc. transmit sound and imégesighout the
world by picking up these vibrations in space. Camivation is also possible without these physiadsé.aVhen we
pray to God, the thoughts are reciprocated and aamuation takes place without any external means o
communication because of the vibrations. The shy the associated vibrations) is therefore a reptation of both
sound and silence. Sound owes its creation toxisteace of the sky and is calledabdhaor shruthi The next basic
element is the wind or air, which envelops the arse and transcends all boundaries. The third eleim¢he fire or
Agni, which is the element that hasampaor form Water is the fourth basic element anditiveraction between the
elements fire and water agni andjala gives rise to the fifth element, the earth.

These five basic elements can be associated wéhfitle senses that an individual possesses. The vekich
represents sound, is related to the sense of lgedrive wind or air is associated with the senswch orsparsha
Fire, which gives the entire creation form, is &sst®@d with the sense of seeing. The element wapgesents the
sense of taste oasa Finally the fifth element, earth represents thiese of smell ogandha

The entire body is the representative of the edrtte blood, which flows in our body, representsesafgni is
present in various forms in our body such as teatpe#, heat and energy. It is the initiator of @as functions of
the body without which we cannot exist. The bodgasposed of the@aayuspraana, apana, vyana, udhasad
samaanathat represent the wind that regulates the mintimdtely the prana in our body or the base of our
existence is the sky. The sky is represented ibtiy asChidakashaandHridayakashahereby encompassing both
the mind and the heart.

Therefore the five elements exist both externaslyv@ll as internally within us. A continuous, itigént, objective
analysis of these elements, their influence andetttent of their association with our various senskould be
examined and realized so that we may evolve intaptete and perfect human beings. He who does sttiaie
himself to frontiers, who has mastered his senshs, like the five elements is a mere witness toehents of this
universe, attains knowledge and having had thdager of truth, he immediately, attains peacehia form of ‘Self-
Realization’.
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SOCIAL VALUES IN ISLAM

Every aspect of human relationship is governeddayas$ values. In Islam all values affecting man laased upon the
Quranic concept that each human being is endowedeopimighty God with the highest potential forinigp good to
himself and to his society, and so he is capabbrbieving the highest level of moral and spiritdevelopment and
that his personality must be respected. The Quakestnote of diversities of race, colour, languagealth etc.,
which serve their own useful purposes in the s@sthkeme, and describes them as signs of Allahhtiset who hear
and possess knowledge. The Quran states that Bdisidivided mankind into tribes and nations foatgefacility of
intercourse. Neither membership in a tribe norzeitship in a state confers any privilege nor aey tource of
honour. The true source of honour in the sight &R (God) is a righteous life. In his Farewell Adds, Prophet
Muhammad (blessing and peace be upon him) said, ‘&fe all brothers, and are all equal. None of gau claim
any privilege or any superiority over any other.”

Islam has established a universal brotherhood. dtressed that a true brotherhood can be estatbl@hly by virtue
of mankind’s relationship with one another througjlah. Other factors e.g. common interests, comrparsuits,
common occupations may help to foster friendship lzotherhood.

Islam considers the family as the basic unit of Aorsociety. The foundation of a family is laid thgh marriage.
The relationship between husband, wife is childskauld be strong and everlasting. Prophet Muham{il@dsing
and peace be upon him) noted once, “The best arymungs he who treats the members of his family.béstorder
to maintain harmony within the family, Islam lookddwn upon divorce and considered it as the masbxibus in
the sight of Allah but if the relationship betwettre husband and wife is no longer endurable, itlmmnesorted to
divorce with the object to provide the opporturfity a better and decent life.

Great stress is laid on the proper upbringing aathing of children. Infanticide, which was a commpractice
during certain periods of human history, is prof@ti Special concern was given to proper upbringihgirls.
Prophet Muhammad (blessing and peace be upon liich) “®\ person who is blessed with a daughter argtiers
and makes no discrimination between them and s aad brings them up with kindness and affectidhbe as
close to paradise as my forefinger and middle riage to each other.” While stressing kindnessadfettion toward
children and uniformly treating all children tenlyeihe did not approve of undue indulgence.

The Quran lays great stress on kindness towarcbeigs, and in the same way the treatment of tedyhand the
wayfarer. Orphans have been made the objects t€ylar care. Their proper upbringing and the ddeniaistration
of their property must be ensured. Detailed dicggiare laid down with regard to the guardianshimioors.

Another feature of Islam is that it aims at mergaligsections of society into a single communitytisat all persons
may feel themselves to be members of the sameyatsibm encourages simple ways of life and to else with
artificial ceremonial and superficial standarddivahg. Islam recognized that there must be diugrsf all kinds in a
healthy society, and that it is not only futile lml$o harmful to covet that in which others extEhch must exercise
his or her owns capacities and talents and sttov@somote both individual and common good. Begggngrohibited
except in me of extreme need. Various aspects ofl gpanners are insisted upon. In Surah Lugman 8isev18
Allah says:“Turn not thy face away from people in pride, naallwin the earth haughtily; surely Allah loves raoty
arrogant boaster. Moderate thy pace when walkind soften thy voice when speaking”.

As for group activities Islam recognizes three t/pé public associations; first, those formed foe’tpurpose of
promoting the general welfare, in other words, ithhle associations and the like. Second, the odlfeahich is to
promote the spread and propagation of knowledgaramestigation and research into the sciences, @iiksophies
etc., third, those established for the purposeesicpful settlement of disputes and for removingeauof friction,
whether in domestic, national, political or inteioaal spheres, and thereby promoting peace amaag kind.
When people are gathered together for a commoroparghey should behave in an orderly manner, hadld not
leave or disperse without permission. All peopleudtt behave with dignity and particular attentionsinbe paid to
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maintenance of order in public places. Personsgugublic places must take care that no undue ireiewnce is
occasioned to others using the same, nor shoulgperspn be exposed to risk or injury.

The obligation is laid upon everyone to urge othiergard goodness and to seek to restrain them éambut with
kindness and affection. Spying, backbiting and @nduspicion must be avoided. It is a duty of eveyslim
constantly to seek increase of knowledge. Prophgtavhmad (blessing and peace be upon him) wentrsasfto
add, “A word of wisdom is the lost property of a $fim. He should seize it wherever he finds it.”

The Prophet (blessing and peace be upon him) wgsnastent upon kindness towards animals. Onamoasion he
noticed a dove in anguish flying around agitateaiyl discovered that somebody had caught its offgpHe was
very annoyed and asked the person to restore tfspriolg to the mother immediately. Perhaps the mos
comprehensive directive within the domain of sogalles is: “Help one another in righteousness\aride but help
not one another in transgression.” When Prophetavtuhad (blessing and peace be upon him) said onanasion,
“Help your brother whether oppressor or oppressbkd”was asked “We understand what you mean by doitige
help of a brother who is oppressed, but how shalhelp a brother who is an oppressor?” The Profiihessing and
peace be upon him) replied, “By restraining hinmiroppressing others.”

Regarding the moral and spiritual values, an esdeziement in the effort toward achievement of ah@nd spiritual
excellence is the certainty that however lowa pens@y have fallen, it is always possible for himrige. Islam
teaches that Allah has created mankind in accotll thie nature designed by him. It is true that epefson is
subject to influences of heredity, upbringing, amironment, but these can, where necessary, bected or
eliminated. Evil comes from outside and can be kegptor having entered, can be discarded.

As for vice and virtue, Islam considers the lowgsdde of vice that conduct which causes injury tioers; for
instance, all aggression against the person, psgpeterests or honour of fellow being. Most oé$le are crimes; the
rest are civil wrongs and are punishable. All oérthare moral offenses. As for virtue, there aredhgrades of
virtues prescribed by Islam: The first (lowest)disscribed as equity or equitable dealing. This mdando good
equal to the good one receives from others. Furtbes, it means that when one suffers a wrong, tweld not
impose or insist upon the imposition of a penattyekcess of the wrong suffered. The second isahabnscious
beneficence, the doing of greater good in returngfiod and the doing of good without expectatioramy return,
and forgiveness of wrong if in the circumstancegsymeasonably be expected that forgiveness woulid the
wrongdoer reform himself. The third is the instimetbeneficence that flows out from one as love aififieiction flow
out toward one’s kindred. Cultivation to having beequired deliberately — it would be the highestahquality; it
would manifest itself toward a wrongdoer not omyfargiveness, but also in benevolence.

Social customs may constitute a hindrance in thg efanoral development. In the scale of values,ahprogress
must be placed higher than conformity to sociatmus and habits, which have no value beyond theetlfat they
have been observed over a long period of time. Swustoms become burdensome impositions and shauld |
discarded. All avenues from which evil might shob&watched and guarded.

Islam inspires faith in vivid realization of theistence of a Beneficent Creator, without partnassociates or
equals. Islam teaches that each human being cashendd establish direct communion with Allah thgbufaith,
through acceptance of Divine Guidance and througiiteous conduct. On the basis of man’s relatignstihis
fellow beings through God, the Creator of all,ayd the foundations of a true universal brotherheadluding the
privilege and discrimination based on colour, raionality or an office, status or wealth.

In short, Islam sets forth and places at man’sadiapa most effective means of achieving the pwpddife. Of all

Allah’s numberless bounties bestowed upon manking ione of the greatest and most precious, ani$ it
indispensable for the beneficent growth of marhemépoch now unfolding before him.
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The social values in the Islamic community ensireng) and lasting relationship and interaction ebple based on
equality, doing what is right, and giving considera to the rights and privileges of others. We that the
social, moral and spiritual values propagated bgms the essence of which was observed during ide and

expansion in the early history of Islam is applieao the present and future for all mankind.

ISLAM & HUMAN RIGHTS

The concept of human fights in Islam is rootedhi@ toncept of divinity. Muslims believe that mansveaeated by a
transcendental God who favours no human over aneiuept in terms of piety and good conduct. Indatd defend

Islam or to promote it, several contemporary Istastholars and thinkers have sought to show tleahlitas from

the outset laid the foundations for human rightabserting the supremacy of the value of justicedadrthe principle

of human dignity. Some of the effort made in thegard has been aimed at developing an Islamicompared to

secular, discourse on human rights.

Both in the Quran and tHeunnal the value of justice is considered the highestllofalues, for it derives from one
of God’s main attributes, The Just. Hence is thelemis on ‘equity’ rather than equality in Islarthought. This is
one of the areas where the Islamic conception afarurights differs from the secular conception. phiaciple of
human dignity derives from the belief thatinsan (the human being) is the vicegerent of Allah ortleakl-insan,
who is honoured and preferred to all other creatuseexpected to lead a life guided by Allah’s lawtheShariah.
This is another area where disagreement existswbind al-insan,in the Islamic terminology, refers to the human
being irrespective of gender, colour or race.

Three Quranic verses, which are crucial to deteigia Muslim’s identity, summarise the concept oirtan dignity:
1.“Behold, thy Lord said to the angels: “I will creata vicegerent on earth(2: 30)

2. “We have honoured the children of Adam; providednthwith transport on land and sea; given them for
sustenance things good and pure; and conferredhemtspecial favours, above a great part of Our Goea’
(17:70)

3.“O mankind! We created you from a male and a fernahel made you into nations and tribes, that yoy kreow
each other. Verily the most honoured of you insilgat of Allah is the most righteous of yo(49:13)

In spite of Islam’s assertion of the value and digonf humanity, violations of basic human rightsthe Muslim
countries are very common. Although repression @erdecution go back to the colonial era, more subithods
have been devised by post-independence regimeleirmbdern territorial states that inherited powemf the
colonial authorities.

The Muslim world is one of very few remaining regsoin the world where local culture is being sysigoally
eroded through the persistent violation of fundat@lehuman rights. Mosques have been placed undectdi
government control, freedom of the press is nosteri, opponents are silenced or liquidated, woarerpunished
fix choosing to be modest, men are persecutedioosing to follow theSunnah(way of the Prophet), and prisons
host more prisoners of conscience than criminals.

There is a need today for the establishment ofsemmic human rights movement to defend human righisout
compromising Islam. One of the objectives of suchavement would be to introduce Islam’s compass$®maage
to the world through the defence and promotionuwhén rights. At the same time, the movement woeléxpected
to search for a common ground on which all the mi#dats of human rights, irrespective of their idgatal
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convictions, may stand. The value of Human Rigbhtendeed a universal value and the cause of defgrtiese
rights is a universal cause.

For both the value and the cause to remain univarshin order to prevent their monopoly by onetipalar culture,

cultural specificity has to be recognised and retguk In fact, cultural specificity is an indispah&e feature of
universality.

Issues related to the Concept of Human Rights in llam

1. Vicegerency

In Islam, man is God’s vicegerent on earth. Hunfaage been honoured by the Creator and gifted \wghfdaculties
of the mind and will-power. Everything else in theiverse has been created for the purpose of gethiem and
achieving their happiness. The Divine honour bestbwn them confers upon them rights that no one leds the
right to deny or violate. Humans, in their capa@tyvicegerents of their Creator, are expectecetend their God-
given rights and struggle for preserving them.

A fundamental difference between the Islamic visgom that of the Western civilisation — It is théetence of
maintaining, as opposed to severing, ties with Gdak Islamic vision is based on the belief thatibevRevelation
has been intended to serve the interest or humaany that the most pertinent interest is the attnation of
justice.

The subject matter @hariahbasedpolicy is justice, although no provision in respetit was revealed. This is so
because God has sent His Messengers and revead@bblks in order to administer fairly the affaifstloe people.
This is the justice on which the heavens and eamthbased and according to which if the signs wthtbecome
apparent and its face is revealed, in whatever pasgible, then it is there that God’s law and refigare to be
found.

Shariahbased policy is defined as every measure thattdigeeople nearest to rightness and furthest framuption,
even if such policy was not prescribed by 8f@riahnor was a revelation made in respect of it.

The way that leads to justice is the way of religitn contrast Western political thought is theitfiaf rationalist

philosophy and the principles of natural law. lalso the product of the grinding wars which totkcp in the West
between reason and religion; between, on the ond, lthe struggle for freedom, self-determinatiod #re right to
enjoy the goodness of this world on the basis ef déntrality of man in the universe and the absoéliility of

reason to understand and explain the universe @maganise life, and, on the other, the church iémdlespotic
authority which it exercised for many centuriesddafkness, backwardness and oppression. The batthésiconflict

was won by reason and science, and as a resybettfe recovered their rights and rid themselvethefchurch’s
control over man’s mind and conscience and overotiganisation of life. In the end, natural law ee@d God’s
revelation as the philosophical basis for legisiati

2. Freedom

Classical Islamic scholars deduced from the Qumnargblden rule of ‘no responsibility without freed@nd sanity’.
Freedom contributed in the past to the progreddusiims who built a great civilisation. It had ansederable impact
on the Western civilisation as well. It is beliewbdt through direct contact with the Muslims ie thrab East during

the days of the Crusaders, as well as in Spainrasduthern Italy, the Europeans were fascinatethbyife style of
the Muslims. Compared to their own lifestyle, theisims had freedom, dignity and motivation. Thifluance
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contributed to the revival of the spirit of rebefii against the theocratic shackles imposed on ihd,monscience
and social conduct of Europeans, and thus waddining point of the Renaissance.

Freedom of faith, and what it entails in terms meieflom of thought and expression, is the basiseafdbms and
rights in Islam, because of the great influenceebélas on all aspects of individual and collectbehaviour. If man
does really have the freedom of faith and if comsjmu is forbidden, even unimaginable in this zoeeduse of its
importance, then compulsion in everything below thdorbiddena fortiori, such as compulsion to marry, to take up
a certain profession, to join a group or a partyilive in a particular country or to leave ithd fundamental
element is that man is free and constricting leediom is an exception which requires a just law.

God-given freedom to man is not supposed to belatespermissiveness nor is it supposed to be aléseeadnd
spontaneous thrust to fulfil desires. It is prirhad responsibility and a realisation. It is onegsponsibility towards
one’s conscience, Creator and fellow humans; faddition to bearing within him an aspect of thaispf God,

man has inherent within him desires and ambititias tould lead him to misery and hardship in thiesdnd in the
Hereafter if he did not subdue them by means ofian® guidance. While Islam clearly affirms mantatsis,

freedom and enormous abilities, it underlines heaknesses. For this purpose, God sent Messengersingbd
humans to respond to their Lord’s call and who wdrthem against the repercussions of being tentptedbel

against their Creator under the pretext of assgttieir independence. A free man, who is truly Godtegerent, is
he who worships God by contemplating the wonderdisfcreation in the heavens and the earth andnsdif, and
who exploits the resources made available to hirthis universe, enjoys its bounties and meets tedls of his
body, soul and society in a balanced manner witbaogssiveness.

The legislative implications of the Islamic conceptfreedom have been addressed by Islamic jutistaighout the
history of jurisprudence to the effect of estabhghand refining a legal framework for man’s freegoor ‘for his
duties.’

3. Justice

Justice in Arabic isadalah from the rootadala, which means to be balanced, to engage in actatbdtamed by an
awareness, born of the pursuit of reason over gas3ihe opposite ofadalah is zulm (injustice) from the root
zalama,which means to do wrong or evil, to ill-treat orpogss, to harm or commit an outrage. An Islamidtipal
order is supposed to prohibit all forms of injustiéNot only is injustice considered a grave sinaancious crime
and a cause for decline and destruction, but isidered to be an aggression against God Himsetér Al Islam’s
main mission is the administration of justice ahd €limination of all forms of oppression. One lué imain tasks of
the community of believers is to deter injustice aapport the wronged.

Elaboration on the freedom of belief

When the terndar-ul-Islamis used it connotes one nationality for those ragidh it, Muslims and non-Muslims,
and for all of whom the fundamental rights are gnéged by the Quran, tisainnahand Islamic jurisprudence. These
are: equality, which is positive and all comprelremsregardless of race, ethnic origin, colour,iglostatus or creed;
freedom, which encompasses freedom of thought esetidm of belief including the right of non-Muslints a
Muslim state to build churches, temples, monasteggnagogues, etc.; and freedom of movement anddht to
establish schools and religious centres.

Today, when the resurgence of Islam is increasibgigoming a global phenomenon, it is imperative Nslim
leaders to face the rather complex problem of #iation between Muslims and non-Muslims within telamic
states and in the world at large. He claims thigtidsue is loaded with fallacies and baselessnaegis which have
projected Islam as a menace that denies people lthsic human rights of freedom, justice and thesyiti of
happiness. Two categories of citizenship in thaniét state; one imuwatana ‘ammaynqualified citizenship, and
the secondnuwatana khassagualified citizenship.
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Although a person who resides in an Islamic stat®, lirrespective of his or her religion or race,awhe calls
‘absolute rights to a decent living,” he or she tesfreedom to choose between embracing or ragettie objectives
and principles underpinning the state. When a pecbooses to embrace Islam, he or she becomes larMuiszen
not discriminated from the rest of the Muslim memsbef the society save for distinctions of persaiadént or
gualifications. When a person chooses not to engbisdam, then he or she would have — in order tpuiae the right
to citizenship — to express loyalty to the statd eecognise its legitimacy so that he or she da¢®ngage in any
activity that may be construed as threateningstoiitier.

In the latter case, citizenship is qualified, andhsqualification is only lifted when the concerngerson embraces
Islam. While enjoying full freedom in personal neat, that is matters pertaining to faith, foodnkrand marriage, a
non-Muslim citizen may still be denied a right e/gd by a Muslim citizen, that is, the right to opgusenior
positions in the state — such as the Presidentyat-nmay be considered of significant bearing onideatity of the
state. Scholars and thinkers, both classical andenmg continue to disagree, except with regarchéoposition of
head of slate, on which senior positions, or wiigictions, are denied to non-Muslim citizens inslamic state.

Most modern thinkers are of the opinion tdaimmishave the right to participate in elections at elldls and may
be nominated for any position apart from that & bead of state, and may therefore be memberstiohaty or
locally elected councils.

Riddah

Any discussion of the freedom of faith in Islam mrese the question eiddah (apostasy). The classical definition
of riddahis ‘the voluntary and conscious reversiorktdr (disbelief) after having embraced Islam by denyang of
its fundamentals in matters ¢qgidah (faith), Shariah (law) or sha’irah (rite), such as the denial of Deity or
Prophethood, or the licensing of prohibitions a tiegation of obligations.’

There are two Muslim schools of jurisprudence oe thatter. The first school, to which most classicaists
belonged, considemsddah a religious offence punishable by death. The secom3idergiddah a political offence
that has nothing to do with ‘the Islamic guarandéa person’s fight to freedom of faith.” Saddah in this case is
not apostasy but sedition, an act of mutiny orsoeathat is punishable within the framework of thehority’s
responsibility for preserving the community and mtaining law and order.

Elaboration on Economic and Social Rights

While the right of an individual to own property gsiaranteed in Islam, this is not considered arahtight, as in
international conventions or declarations, becausiee end everything belongs to God. Therefolghal pertains to
ownership, such as the methods of acquiring arbdiag of property, should take place in accordavitie the rules
of Shariah.

Not only is an individual's right to ownership gaateed, but it has an important role to play Powaetistributed
among the members of society by virtue of theirati@wnership of the resources. This imparts oftipal freedom
and Shura, which he discusses later in the book, a social mag#o, in the Islamic model the aim is to make
ownership accessible to almost every member ofdhemunity.

Islam provides broad guidelines to guarantee thetagje distribution of wealth. These include thetpbition of
usury, monopoly, extravagance, etc. and the imiposiif Zakaat However, the challenge facing the Muslims in
modern times is to envisage how such principlesbeattanslated into modern Islamic economics.

Social rights are taken to mean the needs of awithal in his livelihood of social and health-carehe most
important social rights stipulated by modern cdostins in the West are the right to work, the tifgr medical-care,
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and the fight to social security. Some contempotsigmic thinkers have sought to root these fighthe teachings
of Islam. Some have even claimed that whereas gghts have not been of interest to Western carigiits and

human rights declarations until ‘recently’, andyoat a reaction to pressure from ‘socialist thebaad trade unions
and to banish the ghost of the Marxist revolutitey are well-established in the Islamic conceptexamples are
usually quoted from the era of the Prophet andRiightly Guided Caliphs.

O mankind, | have written this first volume of thieok with the help of Almighty God, only to expiaihe truth to
you as a humble servant of Allah.

May God bless all of us with a correct understagdh His religion, and may He grant us the abitiyfulfil its
demands.

© Hazrat Muhyi-ud-Din Al-Khalifatullah Munir Ahmad Azim ~ Jamaat Ul Sahih Al Islam
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