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such as those that make up the verses of the Qur’an, which once again are also believed to be
a form of wahy received by the Prophet Muhammad, but through the angel Gabriel, and not
normative prophetic inspirations.

49, Seealso Michel Chodkiewicz, Seal of the Saints, pp. 165, 179, in note 6s.
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and Politics in a Muslim Society (London: McGill-Queen’s University Press, 2004), pp. 38-44.
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102:10 {October 2007): 48-51.
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58. See Figh-i Ahmadiyya, 2 vols. (Rabwah: Zia Islam Press, 19832).
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sources in terms of their relation to the traditional Islamic sciences. These books essentially
represent a cataloguing of the personal library of the first khalifa, Nur al-Din, but are a po-
tential starting place for Ahmadis who may wish to formalize their religious methodology.
The list of approved sources are organized according to their respective disciplines, includ-
ing hadith, tafsir, grammar, history, figh, usil al-figh, kalam, logic, Sufism, medicine, and
more. It is possible that the choice to list books of hadith before tafsir reflects the influence of
Ghulam Ahmad’s Ahl-i Hadith background. See Mirza Ghulam Ahmad, al-Balagh, in Rihani
Khaza'in, vol. 13, pp. 458-469.

60. For the full discussion regarding the authority of Ghulam Ahmad’s revelations in re-
lation to hadith, see Mirza Ghulam Ahmad, Izala-i Awham, in Ruhani Khaza'in, vol. 3, pp.
175-177; for a more general commentary that broadly outlines Ghulam Ahmad’s position on
hadith, see the two books titled al-Haqq, in Richani Khaza'in, vol. 4.
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67. There are numerous passages in Ghulam Ahmad’s writing that are capable of justify-
ing future prophets within an Ahmadi framework. In one example, Ghulam Ahmad said that
thirty antichrists (dajjal) would appear in Islam, who demanded thirty messiahs to stop them,
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